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said about his start in the funeral business.
“(But) I grew fascinated.”

To embalm a body, Singleton said emo-
tions should never play a part. In order to do
his job, he must turn off parts of his limbic
system, the primarily emotional core of his
brain. After 50 years of being in the funeral
and embalming business, he still struggles
with the emotions of his job.

““There are certain things you don’t let in
your mind. You close them out,”” he said. Al-
though, emotions play a large part in one of
the reasons he still finds zeal within his ca-
reer, comfort.

“I take great pride in being able to do
something that makes it easier for families
during those times. It’s not that you’re going
to grieve with them, although you may, to
some extent,” he said. ‘“You are trying to
help them through their grief.”

Singleton’s embalming business handles
roughly 1,500 bodies a year. A single body
takes about three hours to embalm. In a
way, it’s an art, he said. His team of five pro-
vides services for funeral homes in north-
eastern Tennessee and southeastern Ken-
tucky.

Families may furnish Singleton with a
photograph to preserve the body to its origi-
nal state, and they may not. It’s up to the
embalmer to transform the unknown de-
ceased into who they were remembered as.
Singleton found that some facial features
after death need to be improved on, and he
brings them back to life, visually.

But appearance isn’t everything, especially
when it comes to funeral attire, he said. It’s
not customary anymore to wear all black.
Another uncustomary practice that’s become
popular in the past 30 years is cremation, he
said. “It’s a growing thing, becoming more
popular, and cheaper,” he added.

Singleton said mourning the deceased is
important to gain closure, not only for chil-
dren but adults, too. So in 1995, he built a
mausoleum to accommodate 360 bodies and
48 cremation ashes.

A Laurel County Medal of Honor recipient
is buried at Cumberland Memorial Gardens.
There is a flag flown above the grave of Carl
H. Dodd, a veteran of World War II and the
Korean War.

“It’s the only site I'll allow a flag to fly,”
Singleton said.

Every day, Singleton walks through the 16-
acre cemetery behind his office on south U.S.
25. About 80 individuals a year are buried on
the grounds that offer three reflection sta-
tions and feature Little Laurel River and a
wooded area from behind.

———

BIG GOVERNMENT

Mr. KYL. Madam President, Mark
Steyn is one of the most gifted writers
of our time. His trenchant analysis ap-
pears regularly in National Review.
Steyn writes with biting humor and
personal experience with government
censorship and has chronicled the con-
comitant growth in government power
and loss of freedom in Europe and
North America.

In the March 5, 2012, issue of National
Review he warns that America, which
he calls the ‘‘last religious Nation in
the Western world,” is in danger of
going the way of European nations in
replacing faith and family with the all
powerful national government as the
source of everything we need. He calls
his piece ‘“The Church of Big Govern-
ment.” It reminds me of Barry Gold-
water’s warning that ‘‘a government
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big enough to give you everything you
want is a government that is big
enough to take away everything you
have.”

Madam President, I ask unanimous
consent that this article be printed in
the RECORD.

There being no objection, the mate-
rial was ordered to be printed in the
RECORD, as follows:

[From the National Review, Mar. 5, 2012]
THE CHURCH OF BIG GOVERNMENT

LEVIATHAN IS NIBBLING YOUR RELIGIOUS
FREEDOM AWAY
(By Mark Steyn)

Discussing the constitutionality of
Obamacare’s ‘‘preventive health’” measures
on MSNBC, Melinda Henneberger of the
Washington Post told Chris Matthews that
she reasons thus with her liberal friends:
‘““Maybe the Founders were wrong to guar-
antee free exercise of religion in the First
Amendment, but they did.”

Maybe. A lot of other constitutional types
in the Western world have grown increas-
ingly comfortable with circumscribing reli-
gious liberty. In 2002, the Swedish constitu-
tion was amended to criminalize criticism of
homosexuality. ‘‘Disrespect’” of the dif-
ferently orientated became punishable by up
to two years in jail, and ‘‘especially offen-
sive” disrespect by up to four years. Shortly
thereafter, Pastor Ake Green preached a ser-
mon referencing the more robust verses of
scripture, and was convicted of ‘‘hate
crimes’’ for doing so.

Conversely, the 1937 Irish Constitution rec-
ognized ‘‘the special position of the Holy
Catholic Apostolic and Roman Church as the
guardian of the Faith.” But times change. In
2003, the Vatican issued a ruminative docu-
ment on homosexual unions. The Irish Coun-
cil for Civil Liberties warned Catholic
bishops that merely distributing the state-
ment could lead to prosecution under the
1989 Incitement to Hatred Act, and six
months in the slammer.

In Canada, Hugh Owens took out an adver-
tisement in the Saskatoon Star-Phoenix, and
he and the paper wound up getting fined
$9,000 for ‘‘exposing homosexuals to hatred
or ridicule.’”” Here is the entire text of the of-
fending advertisement:

Romans 1:26

Leviticus 18:22 and 20:13

I Corinthians 6:9

That’s it. Mr. Owens cited chapter and
verse—and nothing but. Yet it was enough
for the Saskatchewan ‘Human Rights’ Tri-
bunal. The newspaper accepted the fine; Mr.
Owens appealed. That was in 1997. In 2002, the
Court of Queen’s Bench upheld the convic-
tion. Mr. Owens appealed again. In 2006, the
Court of Appeal reversed the decision. This
time the ‘“Human Rights’” Commission ap-
pealed. The supreme court of Canada heard
the case last autumn, and will issue its judg-
ment sometime this year—or a decade and a
half after Mr. Owens’s original conviction. It
doesn’t really matter which way their Lord-
ships rule. If you were to attempt to place
the same advertisement with the Star-Phoe-
nix or any other Canadian paper today, they
would all politely decline. So, in practical
terms, the ‘“Human Rights’ Tribunal has
achieved its goal: It has successfully shriv-
eled the public space for religious expres-
sion—and, ultimately, for ‘‘exercise of reli-
gion.”

In the modern era, America has been dif-
ferent. It is the last religious nation in the
Western world, the last in which a majority
of the population are (kinda) practicing be-
lievers and (sorta) regular attenders of
church. The ‘‘free exercise’’—or free mar-
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ket—enabled religion to thrive. Elsewhere,
the established church, whether de jure (the
Church of England, the Church of Denmark)
or de facto (as in Catholic Italy and Spain),
did for religion what the state monopoly did
for the British car industry. As the Episcopal
and Congregational churches degenerated
into a bunch of mushy doubt-ridden wimps,
Americans went elsewhere. As the Lutheran
Church of Sweden underwent similar institu-
tional decay, Swedes gave up on God en-
tirely.

Nevertheless, this distinction shouldn’t ob-
scure an important truth—that, in America
as in Europe, the mainstream churches were
cheerleaders for the rise of their usurper: the
Church of Big Government. Instead of the
Old World’s state church or the New World’s
separation of church and state, most of the
West now believes in the state as church—an
all-powerful deity who provides day-care for
your babies and takes your aged parents off
your hands. America’s Catholic hierarchy, in
particular, colluded in the redefinition of the
tiresome individual obligation to Christian
charity as the painless universal guarantee
of state welfare. Barack Obama himself pro-
vided the neatest distillation of this conven-
ient transformation when he declared, in a
TV infomercial a few days before his elec-
tion, that his ‘‘fundamental belief”’ was that
“I am my brother’s keeper.”’

Back in Kenya, his brother lived in a shack
on $12 a year. If Barack is his brother’s keep-
er, why can’t he shove a sawbuck and a cou-
ple singles in an envelope and double the
guy’s income? Ah, well: When the president
claims that “I am my brother’s keeper,”
what he means is that the government
should be his brother’s keeper. And, for the
most part, the Catholic Church agreed. They
were gung ho for Obamacare. It never seemed
to occur to them that, if you agitate for
state health care, the state gets to define
what health care is.

According to that spurious bon mot of
Chesterton’s, when men cease to believe in
God, they do not believe in nothing; they be-
lieve in anything. But, in practice, the any-
thing most of the West now believes in is
government. As Tocqueville saw it, what pre-
vents the ‘‘state popular’” from declining
into a ‘‘state despotic’ is the strength of the
intermediary institutions between the sov-
ereign and the individual. But in the course
of the 20th century, the intermediary insti-
tutions, the independent pillars of a free so-
ciety, were gradually chopped away—from
church to civic associations to family. Very
little now stands between the individual and
the sovereign, which is why the latter as-
sumes the right to insert himself into every
aspect of daily life, including the provisions
a Catholic college president makes for his
secretary’s IUD.

Seven years ago, George Weigel published
a book called ‘“The Cube and the Cathedral,”
whose title contrasts two Parisian land-
marks—the Cathedral of Notre Dame and the
giant modernist cube of La Grande Arche de
la Defénse, commissioned by President Mit-
terrand to mark the bicentenary of the
French Revolution. As La Grande Arche
boasts, the entire cathedral, including its
spires and tower, would fit easily inside the
cold geometry of Mitterrand’s cube. In Eu-
rope, the cube—the state—has swallowed the
cathedral—the church. I've had conversa-
tions with a handful of senior EU officials in
recent years in which all five casually de-
ployed the phrase ‘‘post-Christian Europe’’
or ‘“‘post-Christian future,” and meant both
approvingly. These men hold that religious
faith is incompatible with progressive soci-
ety. Or as Alastair Campbell, Tony Blair’s
control-freak spin doctor, once put it, cut-
ting short the prime minister before he could
answer an interviewer’s question about his
religious faith: “We don’t do God.”’
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For the moment, American politicians still
do God, and indeed not being seen to do him
remains something of a disadvantage on the
national stage. But in private many Demo-
crats agree with those ‘“‘post-Christian’ Eu-
ropeans, and in public they legislate that
way. Words matter, as then-senator Barack
Obama informed us in 2008. And, as presi-
dent, his choice of words has been revealing:
He prefers, one notes, the formulation ‘‘free-
dom of worship’” to ‘‘freedom of religion.”
Example: ‘“We’re a nation that guarantees
the freedom to worship as one chooses.”’ (The
president after the Fort Hood murders in
2009.) Er, no, ‘“we’re a nation that guaran-
tees” rather more than that. But Obama’s
rhetorical sleight prefigured Commissar
Sebelius’s edict, under which ‘‘religious lib-
erty’’—i.e., the freedom to decline to facili-
tate condom dispensing, sterilization, and
pharmacological abortion—is confined to
those institutions engaged in religious in-
struction for card-carrying believers.

This is a very Euro-secularist view of reli-
gion: It’s tolerated as a private members’
club for consenting adults. But don’t confuse
“freedom to worship’” for an hour or so on
Sunday morning with any kind of license to
carry on the rest of the week. You can be a
practicing Godomite just so long as you
don’t (per Mrs. Patrick Campbell) do it in
the street and frighten the horses. The
American bishops are not the most impres-
sive body of men even if one discounts the
explicitly Obamaphile rubes among them,
and they have unwittingly endorsed this at-
tenuated view of religious ‘‘liberty.”’

The Catholic Church is the oldest continu-
ously operating entity in the Western world.
The earliest recorded use of the brand first
appears in Saint Ignatius’s letter to the
Smyrnaeans of circa A.D. 110—that’s 1,902
years ago: ‘“‘Wherever Jesus Christ is,”” wrote
Ignatius, ‘‘there is the Catholic Church,” a
usage that suggests his readers were already
familiar with the term. Obama’s ‘‘freedom to
worship’ inverts Ignatius: Wherever there is
a Catholic church, there Jesus Christ is—in a
quaint-looking building with a bit of choral
music, a psalm or two, and a light homily on
the need for ‘‘social justice’” and action on
‘“‘climate change.”” The bishops plead, No, no,
don’t forget our colleges and hospitals, too.
In a garden of sexual Eden, the last guys not
chowing down on once-forbidden fruits are
the ones begging for the fig leaf. But neither
is a definition of ‘‘religion” that Ignatius
would have recognized. ‘‘Katholikos’’ means
“‘universal’’: The Church cannot agree to the
confines Obama wishes to impose and still
be, in any sense, catholic.

If you think a Catholic owner of a sawmill
or software business should be as free of
state coercion as a Catholic college, the
term ‘‘freedom of conscience’ is more rel-
evant than ‘‘freedom of religion.” For one
thing, it makes it less easy for a secular
media to present the issue as one of a recal-
citrant institution out of step with popular
progressivism. NPR dispatched its reporter
Allison Keyes to a ‘“‘typical’’ Catholic church
in Washington, D.C., where she found
congregants disinclined to follow their
bishops. To a man (or, more often, woman),
they disliked ‘‘the way the Church injects
itself into political debates.”” But, if contra-
ceptives and abortion and conception and
birth and chastity and fidelity and sexual
morality are now ‘‘politics,” then what’s left
for religion? Back in the late first century,
Ignatius injected himself into enough ‘‘polit-
ical debates’ that he wound up getting eaten
by lions at the Coliseum. But no doubt tut-
tutting NPR listeners would have deplored
the way the Church had injected itself into
live theater.

Ignatius’s successor bishops have opted for
an ignobler end, agreeing to be nibbled to
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death by Leviathan. Even in their objections
to the Obama administration, the bishops
endorse the state’s view of the church—as
something separate and segregated from so-
ciety, albeit ever more nominally. At the
airport recently, I fell into conversation
with a lady whose employer, a Catholic col-
lege, had paid for her to get her tubes tied.
Why not accept that this is just one of those
areas where one has to render under Caesar?
Especially when Caesar sees ‘‘health care’ as
a state-funded toga party.

But once government starts (in Commissar
Sebelius’s phrase) ‘‘striking a balance,” it
never stops. What’s next? How about a reli-
gious test for public office? In the old days,
England’s Test Acts required holders of of-
fice to forswear Catholic teaching on mat-
ters such as transubstantiation and the invo-
cation of saints. Today in the European
Union holders of office are required to for-
swear Catholic teaching on more pressing
matters such as abortion and homosexuality.
Rocco Buttiglione’s views on these subjects
would have been utterly unremarkable for an
Italian Catholic of half a century ago. By
2004, they were enough to render him ineli-
gible to serve as a European commissioner.
To the college of Eurocardinals, a man such
as Signor Buttiglione can have no place in
public life. The Catholic hierarchy’s fawning
indulgence of the Beltway’s abortion zealots
and serial annullers is not reciprocated: The
Church of Government punishes apostasy
ever more zealously.

The state no longer criminalizes a belief in
transubstantiation, mainly because most
people have no idea what that is. But they
know what sex is, and, if the price of Pierre
Trudeau’s assertion that ‘‘the state has no
place in the bedrooms of the nation” is that
the state has to take an ever larger place in
the churches and colleges and hospitals and
insurance agencies and small businesses of
the nation, they’re cool with that. The devel-
oped world’s massive expansion of sexual lib-
erty has provided a useful cover for the
shriveling of almost every other kind. Free
speech, property rights, economic liberty,
and the right to self-defense are under con-
tinuous assault by Big Government. In New
York and California and many other places,
sexual license is about the only thing you
don’t need a license for.

Even if you profoundly disagree with Pope
Paul VI's predictions that artificial birth
control would lead to ‘‘conjugal infidelity
and the general lowering of morality,” the
objectification of women, and governments’
“imposing upon their peoples’” state-ap-
proved methods of contraception, or even if
you think he was pretty much on the money
but that the collective damage they have
done does not outweigh the individual free-
dom they have brought to many, it ought to
bother you that in the cause of
delegitimizing two millennia of moral teach-
ing the state is willing to intrude on core
rights—rights to property, rights of associa-
tion, even rights to private conversation. In
2009, David Booker was suspended from his
job at a hostel for the homeless run by the
Church of England’s Society of St James
after a late-night chit-chat with a colleague,
Fiona Vardy, in which he chanced to men-
tion that he did not believe that vicars
should be allowed to wed their gay partners.
Miss Vardy raised no objection at the time,
but the following day mentioned the private
conversation to her superiors. They recog-
nized the gravity of the situation and acted
immediately, suspending Mr. Booker from
his job and announcing that ‘‘action has
been taken to safeguard both residents and
staff.”” If you let private citizens run around
engaging in free exercise of religion in pri-
vate conversation, there’s no telling where it
might end.

March 19, 2012

And so the peoples of the West are enlight-
ened enough to have cast off the stultifying
oppressiveness of religion for a world in
which the state regulates every aspect of
life. In 1944, at a terrible moment of the most
terrible century, Henri de Lubac wrote a re-
flection on Europe’s civilizational crisis, Le
drame de I’humanisme athée. By ‘‘atheistic
humanism,” he meant the organized rejec-
tion of God—not the freelance atheism of in-
dividual skeptics but atheism as an ideology
and political project in its own right. As M.
de Lubac wrote, ‘It is not true, as is some-
times said, that man cannot organize the
world without God. What is true is that,
without God, he can only organize it against
man.”  ‘“Atheistic humanism’ became
inhumanism in the hands of the Nazis and
Communists and, in its less malign form in
today’s European Union, a Kkind of
dehumanism in which a present-tense cul-
ture amuses itself to extinction. ‘‘Post-
Christian Europe’ is a bubble of 50-year-old
retirees, 30-year-old students, empty mater-
nity wards . . . and a surging successor popu-
lation already restive to move beyond its
Muslim ghettoes.

Already, Islam commands more respect in
the public square. In Britain, police sniffer
dogs wear booties to search the homes of sus-
pected Muslim terrorists. Government
health care? The Scottish NHS enjoined its
employees not to be seen eating in their of-
fices during Ramadan. In the United King-
dom’s disease-ridden hospitals, staff were
told to wear short sleeves in the interests of
better hygiene. Muslim nurses said this was
disrespectful and were granted leave to re-
tain their long sleeves as long as they rolled
them up and scrubbed carefully. But manda-
tory scrubbing is also disrespectful on the
grounds that it requires women to bare their
arms. So the bureaucracy mulled it over and
issued them with disposable over-sleeves. A
deference to conscience survives, at least for
certain approved identity groups.

The irrationalism of the hyper-rational
state ought by now to be evident in every-
thing from the euro-zone crisis to the latest
CBO projections: The paradox of the Church
of Big Government is that it weans people
away from both the conventional family im-
pulse and the traditional transcendent pur-
pose necessary to sustain it. So what is the
future of the American Catholic Church if it
accepts the straitjacket of Obama’s ‘‘free-
dom to worship’’? North of the border, mo-
toring around the once-Catholic bastion of
Quebec, you’ll pass every couple of miles one
of the province’s many, many churches, and
invariably out front you’ll see a prominent
billboard bearing the slogan ‘‘Notre
patrimoine religieux—c’est sacré!” “‘Our reli-
gious heritage—it’s sacred!”” Which trans-
lated from the statist code-speak means:
“Our religious heritage—it’s over!” But it’s
left every Quebec community with a lot of
big, prominently positioned buildings, and
not all of them can be, as Montreal’s Saint-
Jean de la Croix and Couvent de Marie
Réparatrice were, converted into luxury
three-quarter-million-dollar condos. So to
prevent them from decaying into downtown
eyesores, there’s a government-funded pro-
gram to preserve them as spiffy-looking
husks.

The Obama administration’s ‘“‘freedom to
worship” leads to the same soulless destina-
tion: a church whose moral teachings must
be first subordinated to the caprices of the
hyper-regulatory Leviathan, and then, as on
the Continent, rendered incompatible with
public office, and finally, as in that South-
ampton homeless shelter, hounded even from
private utterance. This is the world the ‘‘so-
cial justice’ bishops have made. What’s left
are hymns and stained glass, and then, in the
emptiness, the mere echo:
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The Sea of Faith

Was once, too,
earth’s shore

Lay like the folds of a bright girdle furl’d.

But now I only hear

Its melancholy,
roar . . .

at the full, and round

long, withdrawing

ADDITIONAL STATEMENTS

REMEMBERING CHAIRMAN
RICHARD MILANOVICH

e Mrs. BOXER. Madam President, I ask
my colleagues to join me in honoring
the life, work, and legacy of Richard
Milanovich, longtime chairman of the
Agua Caliente Band of Cahuilla Indi-
ans. Chairman Milanovich, my good
friend and California neighbor, died in
Rancho Mirage on Sunday at age 69
after a courageous fight with cancer.

During his quarter century as tribal
chairman, Richard Milanovich worked
tirelessly to bring prosperity and secu-
rity to the Agua Caliente. All the
while, he worked closely with sur-
rounding communities and local gov-
ernments to ensure that Agua
Caliente’s success would benefit not
just the tribe but also the entire
Coachella Valley.

Richard grew up in the Palm Springs
neighborhood known as Section 14,
where members of the Agua Caliente
dreamed of a better future. Richard’s
mother, LaVerne Saubel, was a mem-
ber of the Nation’s first-ever all-female
tribal council. In 1957 the council suc-
cessfully lobbied Congress to enact leg-
islation allowing the Agua Caliente
Band to govern itself, though it would
take another 20 years for them to gain
full control over tribal lands.

At age 17, Richard left home to join
the Army. After serving in Europe, he
returned to California and worked in
Los Angeles as a door-to-door sales-
man, honing the persuasive powers
that served him so well in later life.
Returning to Palm Springs, he joined
the tribal council in 1978 and began his
lifetime of service to the tribe.

The Agua Caliente owned parcels of
land all around Palm Springs, Cathe-
dral City, and Rancho Mirage. As a
tribal councilor and then as chairman,
Richard turned this checkerboard pat-
tern of land ownership into an asset.
He forged mutually beneficial land-use
agreements with all three local govern-
ments and then worked together to de-
velop commerce and improve infra-
structure. After taking over a rundown
spa in downtown Palm Springs and
turning it into a thriving resort, the
Agua Caliente developed casinos and
other businesses that brought pros-
perity to the tribe and hundreds of jobs
to the community.

Chairman Milanovich became a State
and national leader in business and
public policy, but he never forgot his
roots or the long-term interests of his
people. He worked to ensure that the
Agua Caliente preserved its proud her-
itage while succeeding in the modern
world and diversified its interests to
maintain growth and prosperity.
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Like many other Californians, I am
very sad to lose Richard Milanovich’s
voice for his tribe and for the commu-
nities he loved so much. My thoughts
and prayers go out to his family, espe-
cially his wife Melissa and their six
children, and his many friends in the
Coachella Valley and across America.
He will be deeply missed.e®

———

REMEMBERING JAMES KIMO
CAMPBELL

e Mrs. BOXER. Madam President,
today I honor the life of James Kimo
Campbell, a longtime resident and pil-
lar of the Marin County community,
who passed away on February 16, 2012,
due to complications from Lou
Gehrig’s disease. Over the years, Kimo
worked with numerous nonprofit orga-
nizations and was a tireless advocate
for a healthy environment and just
world.

Born in Los Angeles in 1947, Kimo
was raised in Hawaii, where he at-
tended the Punahou School before
going on to begin a career in jour-
nalism at the College of Marin and
study history at the University of Cali-
fornia at Berkeley. As a student, he
was recognized by the Marin Inde-
pendent Journal for his outstanding
journalism and later worked for the
Journal and several other area papers
as a freelance journalist.

As with many of his generation,
Kimo became involved in the protest
movement of the 1960s and was drawn
to political activism that laid the foun-
dation for his later involvement in phi-
lanthropy and community service. At
the age of 27, Kimo Campbell was elect-
ed to the board of trustees for the Col-
lege of Marin and served in that capac-
ity for the next 16 years, before being
named to the College of Marin Founda-
tion’s board of directors, where he re-
mained committed to supporting the
school’s mission.

The time Kimo spent in Hawaii dur-
ing his youth left a lasting impression
on him. Through his publishing com-
pany, Pueo Press, Kimo shared his af-
finity for his home State by publishing
books dedicated to the topic. Through
the Pohaku Fund, he supported the
promotion of environmental protec-
tion, social justice, and respect for the
culture of his beloved Hawaii.

Kimo will be deeply missed by all of
us lucky enough to have known him. I
send my heartfelt condolences to his
wife, Kerry Tepperman Campbell, as
well as his children, Mahealani and
Kawika.e

REMEMBERING HAROLD “HAL” C.
BROWN, JR.

e Mrs. BOXER. Madam President,
today I ask my colleagues to join me in
honoring the life of Harold C. Brown,
Jr. The longest serving supervisor in
the history of Marin County, Hal was a
pillar of the community who embodied
the best characteristics of civic leader-
ship: accessibility, honesty, integrity,
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and compassion. Mr. Brown passed
away on March 2, 2012, after a long bat-
tle with pancreatic cancer.

Hal grew up in San Francisco, grad-
uating from Lowell High School and re-
ceiving a degree in business from the
University of San Francisco before
moving to Marin County in the early
1970s. While working in the insurance
industry, he became involved in his
community and began serving on the
board of his neighborhood association.
In 1982, Gov. Jerry Brown appointed
him to replace me on the Marin County
Board of Supervisors, following my
election to Congress.

For the next 29 years, Supervisor
Brown served the people of Marin with
extraordinary dedication and focus. He
would often say that he had the best
job in the world and that he loved the
camaraderie of working with others to
solve the county’s problems: improving
fire safety in a county known for tow-
ering redwood trees, developing the
Safe Routes to Schools Program to
promote walking and biking as a safe
and healthy way for children to get to
school, and working to prevent floods.

His dedication to his community ex-
tended beyond his work as a county su-
pervisor. Supervisor Brown established
the Marin Valentine’s Ball in 1997 as an
annual auction and fundraiser to sup-
port children, families, and older
adults in need throughout the county.
Even in the face of his illness, Hal
hosted the 16th annual ball this past
February and refused to stop serving
the people and community he had rep-
resented for decades.

I send my deepest condolences to his
family, including Gloria Brown; his
children, Michael and Chris; and his
grandchildren. The county of Marin
has lost a true public servant, and he
will be missed by all of us lucky
enough to have known him.e

———

TRIBUTE TO GEORGE R.
WHITAKER

e Mr. JOHNSON of South Dakota.
Madam President, today I wish to rec-
ognize George R. Whitaker of Rapid
City, SD, who is retiring from Federal
service after a career spanning over 29
years.

George served in the U.S. Army for
nearly 2 years in the early 1960s with
overseas tours in Germany and Viet-
nam as a combat military policeman.
He then served over 18 years with the
U.S. Air Force with tours in Alaska
and Turkey as a law enforcement su-
pervisor and personnel technician. He
retired from Active Duty in September
1982.

After his military service, George
worked with Black Hills Workshop and
South Dakota Department of Social
Services. He also served as a vocational
rehabilitation and addiction counselor
with the Fort Meade VA hospital and
for the past 7 years has served in var-
ious capacities at the Rapid City Vet
Center, including readjustment coun-
selor and team leader.
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